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INTRODUCTION TO THE NEW EDITION 
BY JOHN F. BALDOVIN, S.J.

The fiftieth  anniversary  of Vatican  II’s Constitution  on  the 
Sacred Liturgy (Dec. 4, 2013), as well as the encouragement 
of the preconciliar Eucharist by Pope Benedict XVI (2007) 

and the introduction of a new English translation of the Roman 
Missal (2011), have all sparked debate about the liturgical reforms 
of the past half century. The republication of Joseph Jungmann’s 
Pastoral Liturgy, which has been out of print for many years, pro-
vides a welcome opportunity to refresh our understanding of the 
motives for that reform. 

Pastoral Liturgy was published in English in 1962 as the Coun-
cil was getting its start. The book is made up of a collection of 
essays on historical and pastoral subjects, which Jungmann wrote 
in the 1940s and ’50s. Clearly the most famous and influential of 
these is “The Defeat of Teutonic Arianism and the Revolution in 
Religious Culture in the Early Middle Ages.” Originally published 
in the Zeitschrift für katholische Theologie in 1947 (and updated for 
the collection in the late 1950s), this essay is uncannily prophetic 
of the outcome of the Constitution on the Sacred Liturgy (Sacro-
sanctum Concilium). In fact, as Kathleen Hughes has argued, the 
essay demonstrates the significant influence that Jungmann had 
on the creation of the document.1

Jungmann was born in 1889 in the small village of Taufers, 
tucked away in the Pustertal in the Austrian South Tyrol.2 He 
studied for the diocesan priesthood and was ordained in 1913. 
Four years later he entered the Austrian Province of the Society of 
Jesus. In 1923, he completed his first doctoral thesis on the subject 
of grace  in  the catechetical and homiletic  texts of  the first  three 
centuries CE. Two years later he completed his second doctoral 
thesis, or Habilitationschrift, titled “The Place of Christ in Litur-
gical Prayer.”3 It was to the subject of that thesis that Jungmann 
returned in “The Defeat of Teutonic Arianism.” Jungmann served 
as professor of practical theology and liturgy at the Jesuit faculty 
of theology at Innsbruck from 1926 until his retirement in 1963—
with the exception of 1939–1945, when the Innsbruck faculty was 
closed down by the Nazis. Jungmann also served as editor of the 
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important theological journal Zeitschrift für katholische Theologie 
until his retirement.4

Jungmann’s greatest achievement was his magisterial histo-
ry of the Roman liturgy of the Eucharist: Missarum Sollemnia: The 
Mass of the Roman Rite: Its Origins and Development.5 There, with 
impressive scholarship (despite the lack of his library) he traced 
the development of the Roman liturgy as a whole, as well as each 
of its elements. This work was probably the single most important 
scholarly contribution that helped to prepare for Vatican II’s Sac-
rosanctum Concilium. On the basis of his scholarship Jungmann be-
came a member of the preparatory commission for this document 
and also served on the Consilium that implemented the Constitu-
tion after the Council’s end. His only work that was published in 
English first, The Early Liturgy: to the Time of Gregory the Great,6 was 
based on a series of lectures he gave at the University of Notre 
Dame summer school in the 1950s.

The present work, Pastoral Liturgy—whose full German title, 
Liturgisches Erbe und Pastorale Gegenwart, could be rendered liter-
ally in English as “Liturgical Inheritance and the Present Pastoral 
Situation”—appeared in German as the Council was in prepara-
tion. Here Jungmann deals with a number of historical issues, the 
pastoral implications of which the Council would have to face. 
The subjects range from some rather technical issues—like the re-
lationship between the Bishop of Rome’s Sunday celebration of 
the Eucharist and the celebrations in other churches in the city,7 
and the priest touching the gifts during the Eucharistic Prayer8—
to more clearly pastoral issues like the reform of the Church’s 
daily prayer9 and the liturgy as a school of faith.10 It should be 
stressed that Pastoral Liturgy  is  a  fine  translation  for  the  book’s 
title, since Jungmann himself always insisted that his first concern 
was the life of the Church and not simply historical research as 
such. In the introduction to the volume, which honored his life 
and work, he made it quite clear that his most prominent concern 
was always pastoral theology and the proclamation of the faith.11

A quarter of the book is taken up by the essay, “The Defeat of 
Teutonic Arianism.” The remainder of my introduction will con-
centrate on this extremely important piece.12 Jungmann’s major 
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concern from the outset is to understand the development of lit-
urgy and piety in relation to the development of Christian doc-
trine. In terms of liturgical prayer, the crucial turning point comes 
with the Arian crisis of the fourth century and its insistence on the 
equal divinity of the Son with the Father. Of course, theological-
ly speaking, there is no problem at all with this affirmation. But 
Jungmann does find the liturgical consequences somewhat prob-
lematic. The language of worship experiences a subtle shift—from 
the agency of Christ (to the Father through Christ) to an emphasis 
on the Trinity as such. The result is that the role of Christ as high 
priestly mediator in salvation history is downplayed, and the co-
herent picture of salvation history gives way to individual mo-
ments in that history. In Christian art, for example, the crucified 
Lord tends to replace images of the risen Christ.

There seem to be two processes at work here. In the first place, 
Catholic Christians in the West (over)emphasized the Trinity against 
the invading foreign tribes (Vandals, Visigoths, et al.) who had been 
evangelized by the Arians. Secondly, the Germanic (or Teutonic) 
mentality favored a rather subjective and reified imagination over 
the spiritual world of the ancients, which was often characterized 
as a Platonic worldview. The significance of the transformation of 
Christianity from the Late Antique world of the Mediterranean to 
the new Northern (Germanic or Teutonic) culture should not be 
underestimated. According to theologians like Alexander Gerken, 
it particularly affected the ability to understand symbol in tension 
with reality, which was an important characteristic of early Chris-
tian thinking with regard to the sacraments.13

Jungmann traces similar developments in the Greek East, of 
which he states: “This warfare [over Christological formulae] was 
essentially the defense of the Church’s inheritance, but concen-
tration of attention on the threatened points and the bitterness 
engendered by repulse of heresy recoiled in a change of religious 
outlook” (10). Byzantine prayers to Christ and to the Theotokos 
(Mary) are examples he gives of this shift. For Jungmann, liturgi-
cal prayer addressed to Christ began only in the late fifth century; 
but that view has been challenged recently by Albert Gerhards, 
who finds official Eucharistic prayer addressed to Christ through-
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out the Greek Anaphora of St. Gregory Nazianzen and partially 
in the Anaphora of Addai and Mari, which both predate the fifth 
century.14 More recently Jungmann’s views on prayer to Christ 
have been nuanced by Bryan Spinks, who argues that Jungmann 
neglected a good deal of evidence from sources like apocryphal 
prayer texts.15

Jungmann proceeds to outline the development of Christo-
logical (and Marian) piety in the West. He describes the difference 
succinctly in the following passage:

The distinction between primitive and medieval 
Christianity is . . . that for the Fathers, the hu-
manity of Christ  is  the starting off place for  the 
new humanity, the new creation now irradiated 
with divinity—as they are ever ready to declaim 
against heresy; whereas the Middle Ages sees the 
humanity of Christ primarily as it was in the days 
of His earthly life, in the form of a servant, in 
that form which—contrasting with all that faith 
knows of divine transcendence—it can alone ap-
peal to sense and arouse feelings of compassion, 
of amazement, of thanksgiving and repentance in 
the hearts of the faithful. (57)

He then deals with the aspects of the liturgy that grow in-
creasingly distant for the faithful in the course of the Middle Ages, 
such as language and access to communion. He does not dispar-
age all of this development. He realizes that much of this piety 
has led to true holiness, but at the same time he insists that the 
clericalization of the liturgy as it was experienced on the eve of the 
Reformation has also led to a certain hypertrophy.16 He continues 
to trace similar developments in the period of the Baroque.

Jungmann concludes his tour de force with a balanced and so-
ber  reflection on  the  relation between historical-liturgical  study 
and the pastoral needs of the present day. He clearly understands 
that liturgical reform does not merely consist in an antiquarian 
retrieval of the past but rather in the adaptation of a corporate 
understanding of Christian worship to contemporary social and 
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cultural circumstances. Towards the end of the piece, he makes 
the plea that “[l]iturgy must become pastoral,” (98) and contin-
ues with prescriptions regarding various aspects of the Church’s 
liturgical life. 

I began this introduction by claiming that Jungmann was pro-
phetic with regard to the Vatican II reform of the liturgy. The reader 
can easily judge whether this claim is accurate from the following:

The construction of the Mass ought to be made 
more obvious. The chief sections, Proanaphora 
[=  Liturgy  of  the Word],  Offertory,  Canon,  and 
Communion should be easily distinguished; and 
various details should be made more intelligible. 
For example, the symbolic handwashing could 
be brought forward to the beginning of the Of-
fertory. Scripture reading ought to be enriched by 
the introduction of a cycle covering several years. 
Popular intercession which was supplied at the 
end of the last century by prayers after Mass 
ought now to come fully into its own through the 
revival of the prayer of the faithful as an organic 
part of the Mass immediately after the Scripture 
readings and sermon. Sunday prefaces should 
once more take up the note of Easter joy, and the 
thanksgiving after Communion could be re-fash-
ioned so as to allude to the Communion of the 
people. (100)

In the current situation, where so much nostalgia and amne-
sia reign in many parts of the Church, these reprinted essays of 
a master historian, theologian, and pastoral strategist are a wel-
come contribution to the conversation.
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